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to deprive life of its spontaneity and freedom. If life has any
intrinsic value of its own, its law will have to be sought
for in life itself. The external law of the legislatures or
of the conventions and expectations of society can, therefore,,
have claims upon the individual only in so far as it reflects
objectively the inner law of reason.  So its significance
for the individual is conditional and relative. The same
applies to rituals and ceremonies grounded in scriptures or
tradition. But the moral law laid down by the inner voice
of conscience is believed to have absolute and unconditional
claims to the allegiance and obedience of the individual.
However, even in the moral sphere, this idea of the moral
law applies only to ordinary persons in whom there is
division and conflict between the rational and the anti-
rational parts of the psyche. Among the philosophers, Kant
is the best exponent of this way of looking at the moral law;
but even he anticipates the possibility of the Holy Will
where the anti-rational part is absent and the idea of en-
forcing a law is on that account inapplicable.
From the above analysis, it becomes clear that the
external social law, as well as the internal moral law, can
have use and value only to the imperfect individual who
may at times need the pressure of social opinion or potent
beliefs (called principles) for guiding his own life effectively.
But a person whose mind is illumined and is eternally
dwelling in the full effulgence of the light of Truth can
have little use for these aids. He may occasionally prefer
to be a giver of laws to others for helping them towards
the Highest Good, but he himself remains above the domain
of law. For him, perfect life is spontaneous and unimpeded
expression of what he is. He is a law unto himself. He
does not act according to external standard. He is one
with the Ideal or the Goal and is therefore not responsible
to any one except himself.
If we go deep into the metaphysical implications of

